Africans, especially in Mashonaland where so many chiefs and spirit mediums were compromised by the Rebellion". 2
In this article, I propose to show that in point of fact, the very opposite was the case and that the Shona in particular put up a very spirited resistance to Christianity after the suppression of the two risings. In Matabeleland, however, the opposition to Christianity was not as marked as in Mashonaland and some of the Ndebele chiefs became early converts to Christianity. In this regard, I propose to discuss the African response to Christianity as introduced by one of the most important missionary societies operating in Southern Rhodesia today, namely the Wesleyan Methodist Missionary Society.
The During the early period, the Methodists made very few converts among the Shona and Ndebele. This was because the Shona and Ndebele had a religion of their own to which they were deeply attached. 3 B?etween 1801 and 1897 the Methodists did make some converts among the Shona and Ndebele but whatever success they had achieved in this regard was largely destroyed by the Ndebele and Shona risings of 4 After the suppression of the two risings, the missionaries expected that military collapse would also lead to spiritual collapse among the Shona and Ndebele. Their expectations proved unfounded. I will now turn to the African response to Christianity in Southern Rhodesia between 1897 and I will begin with the response of the African chiefs and their people to Christianity in Mashonaland.
In Mashonaland, many of the chiefs were strongly opposed to Christianity. One example of this was at the Nengubo mission station where Chief Nengubo led the struggle against the new faith. So strongly opposed to Christianity was Chief Nengubo that in 1898 he requested the government for permission for him and his people to move away from the mission station; this was granted and the chief and most of his people moved and settled some twelve miles away. 5 Chief Nengubo's opposition to Christianity was widely shared in what later became the Nengubo Circuit. In Igos, for example, it was reported that the vast majority of the people of the Nengubo Circuit, "have no present intention of renouncing their heathen practices and will not even allow their children to be instructed. They are bound by the strongest ties to the past... In moments of despondency we often feel that the present generation will die as it has lived, without good and without hope". s The chief's opposition to Christianity was also manifest at the Kwenda mission. In 18c?8, for example, Chief Kwenda was reported
